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JUDGMENT OF A NON-QUAKER 


My intent is to show how and why the Quaker faith 
is the noblest graft upon the Christian stock. It may 
well be, indeed, that the principles laid down by Fox 
and the faith which he preached will be the faith of 
the new age—The sleepy materialism of the world 
before the Great War and the fiery and active ma- 
terialism since that time must end in a violent reac- 
tion. (Man) will find it, not in some new magic, 
not in any revival however promising it may seem in 
itself, of Ritualistic or dogmatic Christianity, not in 
Stoicism or Mysticism but in the Spirit of Christ and 
in the purity of our Lord’s teaching. He will look into 
his own soul and find his light and guidance there— 
In such a mood, how natural and inevitable to take the 
true way of life at the hands of George Fox and the 
Friends! In that noble, unpagan, beneficent, unservile 
path to the Eternal mystery, mankind will find hope 
and joy. 


The faith of Fox is the nearest thing to the religion 
of Christ that has been vouchsafed to mankind since 


the coming of our Lord. 
J. St. Loz StracHEY 
Forum, APRIL, 1925. 
(The name “Quaker” is claimed by bodies widely differing in 


faith, spirit and practice. Some of them have abandoned, others 
expressly disavowed, the basic truth proclaimed anew by George Fox.) 





FOREWORD 


As THE SEED BurizpD IN THE Sort SENps Up Its 
TENDER SHOOTS TO THE LicHT, EveEN Usinc Na- 
TURES WASTE AND Decay IN THE Procress, So 
Dors THE Sout Look Up THrRoucH Darkness, 
ERROR AND WRONG TO SEEK JOINDER WITH THE 
ETERNAL. 

Tue Facts, Experiences, Imputszes AND IN- 
STINCTS ACCOMPANYING THis Upwarp Look GIvE 
RIsE TO THE PHENOMENON CALLED “RELIGION.” 

THE Society oF FrieNps, Hotpinc To Tuts AGE- 
Lone TRUTH AS THE Basis oF ITs CULTURE, SEEKS 
To AppLy IT As THE GROUND OF ALL FaitH, Wor- 
SHIP AND PRACTICE. 

Ir Is THE Purpose OF THESE Paces To PoInT To 
THE Works AND Customs Besst CALCULATED TO 
Forwarp THis SusBLIME Upwarp STRUGGLE TO 
LIGHT AND TO SET ForTH THE REASONS FOR THE 
BevieF THat It Can Be Mane THE BAsIs FROM 
Wuicu May Proceep Reticious, Morat Anp CIviL 
Harmony AND UNITY FoR RIGHTEOUSNESS AMONG 
ALL Men. 


THE TRUTH: NOT THE SHADED POOL MADE BY 
HUMAN HANDS BUT THE RUNNING RIVER, EVER 
WIDENING, EVER DEEPENING, ON TOWARD THE 
OCEAN OF THE ETERNAL VERITIES; 


THE TRUTH: NOT IN THE TEMPLE HOWEVER 
VENERABLE, HALLOWED, SACRED, MARKING THE 
STEPS OF THE SAINT OR HOLDING HIS BONES IN 
ITS SANCTUARY BUT THE HIGHWAY OVER 
WHICH HE TROD BESIDE IT, LEADING EVER ON 
TOWARD A SUBLIME, UNKNOW ABLE GOAL. 


THE TRUTH: NOT IN THE MOST SOLEMN PRO- 
NOUNCEMENTS OR THE MOST VENERABLE AU- 
THORITY OF A PAST AGE BUT THE ETERNAL 
PROGRESS OF THE MEN OF GOD’S IMAGE, GREATER 
THIS HOUR THAN THE LAST, GREATER TOMOR- 
ROW THAN TODAY; FOR THE BOOK OF REVELA- 
TION HATH NEVER CLOSED, NEVER SHALL CLOSE, 
BUT IS MIGHTIER, FULLER, MORE UPLIFTING 
WITH EVERY MOMENT IN THE ONWARD MARCH 
OF OUR DIVINE HUMANITY. 


THE TRUTH: NOT BORN FULL ARMED FROM 
THE BRAIN OF A SUPREME LIKE THE GODDESS OF 
MYTHOLOGY BUT AN INFANT THAT MUST FIRST 
TAKE FEEBLE STEPS, THEN WALK A STRONG MAN, 
LABORING, TOILING EVER UPWARD, EVER ON- 
WARD; WITH EACH MOMENT HE IS A DIFFERENT 
BEING, FOR EVERY BREATH TAKES AWAY THAT 
WHICH WAS ONCE PART OF HIM BUT WHICH IS 
NOW DEAD, INERT, YEA, FATAL TO HIS PROG- 
RESS; AND EVERY DAY BRINGS HIM NEW FOOD, 
NEW STRENGTH FOR THE WORK OF THE SU- 
PREME., 

10 


THE TRUTH: NOT THE CREED, WRITTEN ON 
THE TEMPLE WALL FOR THE FAITHFUL TO RE- 
PEAT; FOR IT SHALL PASS AS TIME BLURS AND 
FINALLY ERASES THE SACRED WORDS. YEA, THE 
VERY TEMPLE WALLS UPON WHICH THE WORDS 
WERE WRIT SHALL PERISH AND IN THE DUST 
HEAP THAT MARKS ITS GRAVE SHALL GRASS 
GROW AND BIRDS NEST AND SING AND NO MAN 
SHALL REMEMBER THAT THERE HEARTS ONCE 
BEAT HIGH WITH HEAVENLY ECSTASIES AND 
THAT DEVOUT SOULS THOUGHT THE MOST HIGH 
DWELT THEREIN. NO: CREED, TEMPLE, ALL SHALL 
PASS; BUT THE TRUTH, THE WORD OF GOD, 
SHALL GO ON FOREVER. 
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QUAKERS WIDELY MISUN- 
DERSTOOD 


Although the Quakers have occupied a 
more or less unique place in The Church 
for above two and a half centuries; and 
although they have been the cause of more 
criticism or controversy in proportion to 
their numbers than any other body in the 
Christian communion, I believe they are 
and always have been the least understood 
of Christian sects. Several causes have 
contributed to the result, some furnished by 
the “peculiar people” themselves. Declar- 
ing that their mission was, among other 
things, to abolish forms in divine service, 
they have clung in the past with intense 
devotion to their own “peculiarities,” fash- 


ions in apparel, forms of speech, styles of 
17 
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address and the like. Brought into the 
world, as they claimed, to teach the univer- 
sality of the Divine Love, they rigidly de- 
nied their own fellowship to those of their 
members who violated regulations and rules 
of discipline in which the uninitiated could 
perceive no element of moral principle or 
purpose. The most serious of them, per- 
haps, was the rule, now happily abolished, 
of expelling those who married persons not 
members; it was a step-motherly and sui- 
cidal regulation to which, as I feel, the 
Society owes much loss of standing and 
influence, past and present. ‘These and 
other inconsistencies, some real, others ap- 
parent, were surely enough to give rise to 
complete misapprehension on the part of 
that vast majority who follow the human 
rule of drawing conclusions from that 
which is to be seen only. 

Two other causes more intimately con- 
nected with the inner life of Quakerism 
also contributed to the popular misunder- 
standing, affecting even those who, viewing 
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what they were pleased to consider Quaker 
character, and convinced that such results 
could not spring from trifling causes, were 
earnestly desirous of knowing the princi- 
ples of the “strange sect.” One of these 
reasons lay in the fact that the Quakers have 
from the first steadfastly refused to formu- 
late a written creed; the second lay in the 
character and nature of the central tenet of 
the Society, the doctrine of the Inner Light. 

This venerable truth has been taught for 
ages; it inspired many of the wise men of 
the East; it was taught in much of the full- 
ness and earnestness of Fox by the early 
Fathers of the Church; it comes almost 
unconsciously to the lips and hearts of many 
devout teachers at this hour. Yet it seems 
to have suffered eclipse through most of the 
history of religious thought and even 
among the Quakers themselves, because it 
was taken for granted by the more thought- 
ful members, appears to have eluded many 
brought up in its own communion. This 
lack of comprehension of the faith of their 
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fathers was by no means confined to the 
thoughtless, frivolous or indifferent mem- 
bers of the body; it was brought about, as 
I have said, by the character of the doctrine 
itself, aided by the old-fashioned ideal of 
many Friends that purely spiritual truths 
require more feeling than demonstration, 
that the soul rather than the intellect was 
the channel of spiritual enlightenment. 


ITS OUTWARD SEEMING 


The dress and speech of Quakerism 
should first be disposed of since around 
them, as I have said, cling many of the mis- 
apprehensions relating to the body. In very 
fact, there never was such a thing as could 
justly be considered a “Quaker costume.” 
William Penn, when he made the treaty 
with the Indians near Philadelphia, was 
attired as a fashionable gentleman of the 
day, as indeed he was, sky-blue satin waist- 
coat and all. Early Friends wore the dress 
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of the well-bred persons of the time with 
the ornaments left off. But the inherent 
conservatism of the body soon had the result 
that the dress of a particular period crystal- 
lized into a “costume” and became the 
badge of a “peculiar people,” set aside by 
pride and vanity, as their antagonists said, 
and more concerned by shade or line of 
garment than by faith and religion. An 
impression more distinctly at variance with 
the wide catholicity and higher meaning of 
Quakerism could hardly be imagined. Yet 
it was furnished by the “peculiar people” 
themselves; for even Quakerism, foe of 
form, has suffered deeply and keenly from 
the formalist spirit. 


COSTUME 


It would be an-error, however, to assume 
that there was not an historical and moral 
reason for the Friendly idea as to dress, 
however far it may have strayed in later 
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times from the attitude of Fox and Penn. 
The use of the quieter styles, as was com- 
mon in the earlier days of the society and 
in later times, of garments differing widely 
from current fashions, was a part of the 
strong protest the Quakers felt called upon 
to make against vanity, waste and the sins 
that follow in their wake. Less than ten 
years after George Fox began preaching 
came the anti-Puritan wave with the restor- 
ation of the Stuart kings. Following that 
most unworthy of all leaders, Charles II, 
the whole of “polite” society seemed deter- 
mined to turn into contempt all for which 
Puritanism had stood, its politics and gov- 
ernment, its morals and religion. And 
strange indeed would it have been had this 
most striking warning of the spring days 
of Quakerism been lost upon the sect, the 
most puritanical of the offspring of Puri- 
tanism. Its effect has endured to this hour; 
and it should cause no surprise. 

Returning then to the attitude of the 
early days of the society, I would consider 
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it a sufficient conformity with the spirit of 
its teachings to adopt the dress which any 
well-bred person would instinctively as- 
sume. That there is a place for this testi- 
mony at this hour will be apparent to any- 
one who reads the press and notes its tales 
of folly and extravagance. Some years 
ago, a well-known New Yorker wrote a 
book descriptive of “society” in the metrop- 
olis. He endeavored to prove that it was 
necessary for a “fashionable” household, in 
order to maintain its “position,” to spend 
annually more than would support the 
families of two hundred skilled workmen 
for a like period. Another person, a recruit 
from the stage to fashionabledom if not ex- 
actly to “society,” was heard to say she 
had to spend forty thousand dollars for 
clothing in a twelvemonth. Surely, here 
are rich demonstrations of the value of the 
Friendly testimony; not necessarily that 
one should adopt a severely plain, unfash- 
ionable and conspicuous dress or that there 
is any merit in doing it, but that our entire 
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attitude to “the things which perish” should 
be directed by taste, justice, delicacy, com- 
mon sense. 


SPEECH 


The use of “thou” and “thee” in more or 
less accord with grammatical accuracy was 
a Friendly custom adopted upon the advice 
of Fox. It was merely a practical applica- 
tion of the democratic ideal based upon 
religious grounds. Holding that all men 
were equal in the sight of The Supreme, 
early Friends refused to use a plural pro- 
noun in addressing a person or to raise the 
hat to anyone, since both customs were 
marks of respect to artificial rank and 
therefore “not of God.” The plural pro- 
noun having become universal in English- 
speaking countries, the testimony no longer 
retains its original significance; yet the cus- 
tom is widely observed among Friends, 
especially in this country, as being beautiful 
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and useful in so far as it tends to maintain 
tenderness and affection in families and re- 
spect for the memory and life of those who 
have gone before, and there is a feeling even 
among the liberal portion of the member- 
ship in favor of its continuance. By them 
it is regarded as one of the ties tending 
strongly to bind together the Friendly 
brotherhood. 


HEATHEN NAMES OF DAYS 
AND MONTHS 


The practice of giving numbers instead 
of names of heathen origin to the days of 
the weeks and to the months was one of the 
protests against idolatry of Fox and his 
disciples. No less an authority than 
Macaulay, in his last and greatest work, 
forgot the historian in the partisan far 
enough to cite the practice as ground for 
derision of the body of which his mother 
was a member; yet I feel that no one who 
has studied the history of religion, ancient, 
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medieval or modern, will hold that protests 
against the idolatrous spirit have ever been 
out of place. Movements now going for- 
ward in certain portions of The Church 
illustrate perfectly my meaning; and al- 
though one must hesitate to use words of 
harsh suggestion as to any institution or cult 
dear to persons now living, I think it will 
be generally admitted that the exaggerated 
deference paid to gestures, garments and 
tones of voice in the “‘ritualistic” movement 
in certain presumably Protestant bodies 
cannot be regarded as a departure from the 
idolatrous spirit. 

This completes what I feel most Friends 
would consider the relatively nonessential 
features of Quakerism. We come next to 
their stand on war and their testimony 
against the taking of oaths. 


A PROTEST AGAINST WAR 


Though many righteous souls in history 
had protested against war, the Quakers 
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were the first, I believe, to make it an essen- 
tial part of their propaganda, a vital testi- 
mony. Their justification has never been 
more triumphant and complete than in the 
last few years, if virtue and mercy are to 
have any appeal to mankind as against 
error, greed, horror and cruelty. It would 
seem like the obvious that the Quakers 
should have insisted upon a literal interpre- 
tation of Our Great Teacher’s unambiguous 
declaration against the spirit of all wars 
when one recalls European history from 
the year 1914. Innocent men, women and 
babes slaughtered by the million, cities laid 
waste, priceless and irreplaceable works of 
art destroyed and history treated to a spec- 
tacle of cruelty such as its annals have 
never before recorded, were brought about, 
as I think, largely if not entirely, by the fact 
that the guilty nations thought they were 
strong enough, in arms at hand, to rob and 
subjugate their neighbors, that they were, 
in popular phrase, “prepared.” If the rule 
of judging a thing by its fruits is still to ap- 
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ply in human doings, then the principle of 
standing armies—that is to say, standing 
hatreds and suspicions—is the most gigantic 
failure in the history of the human species. 


TAKING OF OATHS 


The Quaker testimony against the taking 
of oaths is so plainly set forth in the Sermon 
on the Mount as to need no extended state- 
ment. It is simply a lesson in truthfulness. 
The world said, Take an oath that thou 
mayest speak the truth: Our Teacher said, 
Tell the simple truth, Yea, Yea, Nay, Nay, 
and take no oaths. 


THE INNER LIGHT 


Coming still more nearly to the essence 
of Quakerism, we are met at the threshold 
by that which has given it its special posi- 
tion in the world, the cause of its vigorous 
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protest against so many things deemed of 
vital importance in the past by our brethren 
of other Christian bodies, that which dis- 
tinguishes us in the eyes of the world from 
Calvinist and Puritan, Romanist and Prot- 
estant, Unitarian and Independent, yet 
which should ally us in truest brotherhood 
with all of them, the doctrine of the Inner 
Light, which according to John “lighteth 
every man that cometh into the world.” 
From this central tenet are derived by suc- 
cessive steps the testimony as to the Free 
Gospel Ministry and the protest against the 
system of a paid, professional caste set aside 
to teach; also the methods of conducting our 
meetings whether for worship or business 
and, in short, all Friendly tenets except 
such as spring from special commandments 
or historic reasons as already explained. 
The Inner Light like all truths of vener- 
able age and profound meaning is difficult 
of definition, a thing which the sage cannot 
fathom yet which the simplest intellect can 
feel, a thought that has borne many names 
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through the ages and grown mightily, as 
does all truth, since the days of its reaffirm- 
ance by Fox. It may, as I feel, be stated 
about as follows: 


INNER LIGHT DEFINED 


THE ETERNAL HATH RE- 
VEALED HIMSELF TO HIS CHIL- 
DREN IN ALL AGES BY AN INFI- 
NITE VARIETY OF MEANS; BUT 
THE MOST AUTHENTIC, BE- 
CAUSE THE MOST IMMEDIATE, 
REVELATION IS THAT COMMU- 
NICATED DIRECTLY TO THE 
SOUL BY THE ETERNAL SPIRIT 
ITSELF, THE INNER LIGHT, THE 
CHRIST ETERNAL, THE IMMEDI- 
ATE EXPERIENCE OF THE SOUL 
WITH THE DIVINE, “IMMANUEL, 
WHICH -IS GOD IN UsS> THe 
“SOMETHING IN US NOT OF OUR- 
SELVES WHICH WORKETH FOR 
RIGHTEOUSNESS”; (or, as George 
Fox used to preach:) “GOD HATH 
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COME TO TEACH HIS PEOPLE 
HIMSELF.” 


Or viewed in another light, we might 
say: : 

There are three chief sources of Chris- 
tian authority, the Christian Scriptures, the 
historic church, and reason. Broadly speak- 
ing, the values placed upon them may be 
said to mark the differences between Rome, 
Protestantism and the so-called “liberal” 
Christian bodies, the Unitarians and their 
fellows. 

Our brethren of Rome maintain that the 
historic church itself is the oldest of these 
authorities and the best, the Scriptures com- 
ing next. 

Orthodox Protestantism would assign the 
first place to the Scriptures, with the his- 
toric church and reason in subordinate 
places; but now come the disciples of Fox, 
the Quaker, with this statement and query: 


WE, TOO, ARE PREPARED TO 
ADMIT THAT THE BIBLE, THE 
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HISTORIC CHURCH AND REASON 
ARE SOURCES OF AUTHORITY; 
BUT: WHAT WAS IF THAT 
BROUGHT THEM ALL INTO BE- 
ING, BIBLE, CHURCH AND WHAT 
YOU ARE PLEASED TO CALL 
“REASON”? IT WAS THE ETER- 
NAL SPIRIT OVERRULING, DI- 
RECTING THE SOULS OF MEN 
FROM ALL TIME TO ALL ETER- 
NITY. 


Reference has been made to John as a 
scriptural source of the authority of Fox, 
speaking of the “Word” which was from 
the beginning, which “was God,” was “sent 
into the world,” “became flesh and dwelt 
among men,” whose “life was the light of 
men” and the “true light that lighteth every 
man that cometh into the world.” This 
admirably concise and complete statement 
was a wellspring of truth and authority te 
the Quaker apostle and his disciples, from 
which they derived their testimony as to the 
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Inner Light as well as certain necessary 
conclusions deducible from it. They may 
be stated about as follows: 

1: That this Light is the divine witness 
in the soul; 

2: That it has been from the beginning; 

3: That it has been given to all men; 

4: That it transcends but does not sup- 
plant all other sources of authority; 

5: That it is superior to will and in- 
tellect; 

6: That it is not to be confounded with 
conscience which is the instrument of the 
Spirit, not the Spirit itself; 

7: That the Christ and the Christian dis- 
pensation were the outgivings of that Di- 
vine Light; and that they shall lead us into 
endlessly increasing demonstrations of the 
Truth and into revelations yet undreamed 
of by man; 

8: That the greatest phenomenon result- 
ing from the Divine Presence in the soul is 
religion; its greatest fruit, righteousness; 
its most manifest proof, the yearning of the 
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soul in all ages to rise ever upward and 
nearer to the Infinite. 

As will at once be perceived, we have 
here the thought of Revelation as the gift of 
the Supreme to all His children, not the 
property of a few or confined to any period 
in human history. Indeed, it was this very 
catholicity of Fox and his followers which 
brought them the greatest antagonism from 
most of The Church in their day; all other 
bodies claimed in some way, either by 
“election” or “predestination” or by down- 
right assertion of monopoly, to be the sole 
custodians or recipients of the Divine favor. 
The Quaker conception in its very essence 
was the antithesis of the thought that The 
All-Father was partial, that He had ever 
“chosen” a people, that only the few “elect” 
possessed the truth and per consequence 
were alone entitled to consideration here or 
destined to happiness in The Beyond. 


These thoughts of monopoly in Truth and - 
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Revelation, partly our inheritance from Ju- 
daism, have had a vitality far beyond that 
allotted to most of the conceptions of the 
childhood of the race.? 

Viewed from this standpoint, then, we 
are permitted to regard Revelation as an 
entirely normal development of the race, a 
natural exhibition of the eternal principle 
of progress, part and parcel of the essence 
of things and as far removed from—yet as 
much a part of—miracle and fiat as is the 
growth of plant, animal, flower. The 
thought would dispel completely the old 
conception of Truth as the result of special 
acts of Providence, so dear to primitive 
man and still retaining a moribund exist- 
ence in certain portions of The Church. It 
would certainly seem to be a more uplifting 
thought that The Eternal had revealed 
Himself, and His Truth, not as a creature 
of whim or caprice, but in changeless law, 
in endless wisdom and universal Love. 
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SUPERIOR TO WILL AND 
INTELLECT 


That the Divine Witness is superior to 
will and intellect may seem contrary to the 
testimony of our daily lives and thoughts 
and as contravening human experience. 
Yet viewed in its broadest aspect and deep- 
est meaning, our daily life is not of our own 
making, being ordered, as some thinkers 
have maintained, in major part at least, by 
unconscious impulses. Infallibly, unvary- 
ingly, does some unseen, unknown hand, for 
example, guide ours in script so that no one 
can write aught but his own. Yet writing 
is one of the most purely “voluntary” of our 
acts. The illustration is one of the most 
familiar; it meets the case exactly as show- 
ing that our daily lives are not of our own 
making. Hence I shall endeavor to show 
what I mean in saying that a power not of 
ourselves shapes our ends and guides our 
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higher life, beyond the realms of will and 
intellect. 

The thought that the guidance of The 
Spirit is contrary also to experience in- 
volves an error in that it gives too narrow 
a significance to the word “experience.” 
The slight portion of human experience 
that one life may contain is as nought to the 
vast perspective of the history of the race; 
even the recorded experience of man omits 
much, since it ignores those ages in which 
humanity had made great spiritual prog- 
ress before it had even learned to give per- 
manent form to its thoughts at all. Before 
experience was, before knowledge had been 
born, Time and the Onward March of the 
race had begun. 

What, then, say Time and the Onward 
March as to the Divine Indwelling, the 
spiritual development of humanity which 
began, as it did, without the aid of knowl- 
edge or experience? As the result of that 
unfolding, we have three great underlying 
thoughts: 
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1: The Oneness of the Universe, the 
unity of the Cosmos, its domination by or 
obedience to one great Principle, Cause, 
Intelligence, Spirit, be it called God, Je- 
hovah, Truth, what not, for in that awful 
presence, the insufficiency of man’s concep- 
tions reduces all terms to primal, infinite 
littleness. This is the first, the greatest, the 
foundation Truth. 

2: Our obligation to place ourselves in 
unity with this Great, Central Thought of 
the Universe; that is to say, Moral Ac- 
countability, Law, Truth; and 

3: The eternal life of all things includ- 
ing the most mysterious of all, the human 
soul. 


REVELATIONS FROM 
DARKNESS 


Here, then, we have God, Law and Im- 
mortality, the great underlying bases of all 
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Truth, communicated to the soul in ages of 
intellectual darkness, indeed before the 
modern intellect had been born. They were 
attained and proclaimed by men who be- 
lieved the earth was flat, that it had four 
corners, that witches lived upon it, by men 
who devised all sorts of myths? to account 
for their own existence, notably those con- 
tained in the Hebrew Scriptures; yet these 
primitive men in the infancy of the race 
enunciated truths which have stood the last, 
supremest test of Truth, that of Time itself, 
yea, have even grown greater with it. It 
must be evident to the most obstinate or 
prejudiced that the revelation could not 
have been the result of any reasoning proc- 
ess, a teaching of age-long experience, for 
intellect was not born and experience had 
not been acquired, in the present sense of 
the terms. The revelation, the communica- 
tion, must have been the result of some 
force within, in the soul of man, superior to 
will, consciousness, reason, acting, indeed, 
at times contrary to the best wisdom of the 
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age in which it was pronounced, defying 
authority or power, seeming to be an almost 
unconscious act of the prophet who pro- 
claimed it; and when we come face to face 
with this Some Thing, this Force in us, not 
of ourselves, we realize the Divine Illumi- 
nation in the human soul, “the Light that 
lighteth every man that cometh into the 
world.” 

But the ages pass and the day comes when 
leaden-footed Culture and Intellect say: 

“Yes, we dimly perceive that the universe 
seems to be dominated by One Thought; 
we know we are accountable for maintain- 
ing our unity with it, in law, justice, right; 
we realize there is no such thing as death, 
no annihilation.” 


INTELLECT HUMBLY 
FOLLOWS 


“But,” replies Faith, “Abraham of Ur of 
the Chaldees or some other untutored and 


oe: 
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forgotten prophet of the ages long gone 
proclaimed it all by faith alone, by the 
Light in his own soul, and thou, Sage, art 
his humble, belated follower. Hold to thy 
worldly wisdom and add to it; but know 
that it is but the handmaiden of the Divine 
Illumination!” 3 

Time and human development have been 
suggested as tests of Truth, the supreme 
measure of the degree in which one thought 
more than another conforms to the Divine 
intent. There are, however, other tests, 
needing not the long perspective of the ages 
for their verification; among them, I would 
place first TENDENCY and POSSI- 
BILITY. What, in short, are the necessary 
tendencies of a given body of thought, what 
are its possibilities as to uplifting our hu- 
manity when compared with other cultures? 


ETERNAL TENDENCIES 


It is, for instance, a matter of common 
knowledge that religious bodies claiming 
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one origin, using the same sacred writ- 
ings, speaking the same outward speech 
as to morality and faith, may differ widely 
as the poles in spirit, may even have an- 
tagonistic tendencies or religious possibili- 
ties that fall pitiably short of those of allied 
communions. In Russia, it has been said, 
for example, one may attend a religious 
service in the great cities every day in the 
year yet never hear a sermon. On the vast 
plains of that land the peasants are so 
“religious” that they have on their walls the 
“ikon” or picture of the favorite saint to 
watch their doings—and turn his face to the 
wall so he shall not see some antic or frolic 
they plan to commit! In Old Spain, it was 
the fashion to have a sword so formed that 
the gentleman who wore it could kill an- 
other gentleman with the point and then, 
turning it end for end, pray upon the hilt 
for the Divine blessing, since it was shaped 
to resemble the cross upon which The 
Righteous Man shed His blood for Truth. 

In Mexico, too, one hears of bandits and 
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professional murderers who have the given 
name of Him who was crucified. Yet the 
Spanish gentleman of the sixteenth century, 
the peasant of the steppes, the bandit 
“Jesus” in Mexico, all are supposedly 
taught from the same source, partakers of 
the same body of truth and tradition as the 
most enlightened and spiritually minded 
Christian of any age or land. Practically 
one has but to compare other nations with 
Russia, Mexico, Spain of the days of 
Charles V and Philip II, of the Inquisition 
and the expulsion of the Moors and Jews, 
poor old Spain starving in a richly endowed 
land, proud of her aloofness, stagnation and 
darkness. On those pages of comparative 
history is writ large the story of Tendency 
and Possibility in religious thought, the 
annals of light, freedom and the more 
spiritual life. Yet mighty as that fruitage 
has been, the Light Within is destined to 
produce revelations more sublime than any 
yet experienced by humanity. TRUTH 
LIES EVER AHEAD.* 


1. GOD IN US 


But the tragic examples of Spain and 
other lands of lesser attainment prove that 
Tendency and Possibility are merely other 
names for growth, progress and liberty, that 
where attainment is not the highest, it is due 
to man-made hindrances, not to the absence 
of light and leading. In other words, lib- 
erty is of the essence of the Divine Plan 
and vital to its highest results in our lives 
and attainments. Viewed from another 
angle, the best proof of it, perhaps, is in the 
fact that The Eternal has ordered the hu- 
man mind and spirit so that their workings 
and thoughts are beyond the reach of out- 
ward control or authority, that in our own 
soul we have liberty utterly untrammelled ; 
and if its highest results are not gained it is 
the result of human tyranny, authority or 
error, not the failure of The Light. 

If, then, the Divine plan includes light 
and liberty, it means it has visited upon us 
the responsibility of choosing and follow- 
ing their leadings. In other words, re- 


ligious and spiritual courage, self-reliance, 
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responsibility and faith in their highest 
forms are among the fruits of The Spirit. 
No human power can rightly intervene be- 
tween the Soul and The Father; and no 
authority shall say nay to the soul or take 
away its liberty-responsibility. 

It would seem self-evident, then, that a 
body of thought which was bound by Au- 
thority alone could not be in line with the 
Eternal leading, since its tendency would 
be—is—to substitute AUTHORITY FOR 
TRUTH instead of TRUTH FOR AU- 
THORITY, the authority of a past age 
instead of the living, breathing quickening 
force of the Ever Present. Viewing Truth, 
then, as the way of the Onward March of 
the race, it will be seen that the loftiest 
possibilities, the most perfect tendencies, 
must abide in those surroundings where 
there is the least hindrance to the free de- 
velopment of the spiritual instincts of our 
humanity. There—and there alone—shall 
we see the greatest fruitage of the Divine 
Illumination. 
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TRUTH: AUTHORITY 


By TRUTH, I mean: 

CEASELESS PROGRESS TOWARD 
UNITY WITH THE DIVINE. 

AUTHORITY, in its objectionable 
sense, means: 

THE THOUGHT THAT A PAST 
AGE SHALL HAVE THE RIGHT TO 
DICTATE TO ITS DESCENDANTS 
ANY FINALITY WHATSOEVER, TO 
CLOSE THE BOOK OF REVELA- 
TION AT ANY STAGE OF HISTORY 
OR TO SET A “THUS FAR AND NO 
FARTHER” AT ANY POINT IN THE 
PATHWAY OF HUMAN PROGRESS. 

Every human thought or pronouncement, 
every assertion of Authority or of the past 
must and shall submit itself to the irresist- 
ible searchings of The Spirit, the remorse- 
less tests of Time and Progress; and not the 
Council, the priest or The Church can save 
it therefrom. The ancient conception of 
authority finds its best expression, perhaps, 
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in the formulation of written creeds. 
TRUTH LIES EVER AHEAD: 

Still another light would seem to be 
thrown upon the doctrine of the Inward 
Illumination, bringing to mind what some 
writers have believed to be its mightiest 
fruitage, namely, righteousness for its own 
sake, free of all taint of man’s rewards, of 
all thought of human selfishness. It brings 
to mind the story of the old woman, who, 
according to medieval legend, appeared be- 
fore St. Louis in the Crusades with a torch 
and a bucket of water, explaining that the 
first was to burn up Heaven and the second 
to quench Hell, so men might do righteous- 
ness for its own sake, without thought of 
_reward or punishment. She probably got 
little but laughter for her pains, yet she was 
true daughter of the Prophets and sister to 
the Quaker apostle. Her thought was ex- 
pressed by a late writer in comparing the 
Quaker leader with a great Puritan divine: 
“George Fox prayed to be saved from sin; 
Cotton Mather to be delivered from Hell.” 
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REWARD AND PUNISHMENT 


No expression I have seen seems to me to 
describe so concisely and completely the 
effect of the great Friendly tenet. It may 
be objected that the difference is one of 
form and wording merely, that it is im- 
possible to dissociate sin from punishment 
or virtue from happiness. One may admit 
the relationship as being but another illus- 
tration of cause and effect, yet deny the con- 
clusion, for in framing a plan for human 
conduct, even facts of great and wide im- 
port are susceptible of basest uses; even 
facts may fall among thieves as well as 
words and men, as the history of religion 
and peoples shows. The doctrine of re- 
ward and punishment is but an appeal to 
selfishness and fear, to man’s baser, not his 
higher nature. It tends to blunt the inher- 
ent sense of right and to leave him the vic- 
tim of evil in that vast array of cases arising 
in the experience of every soul where no 
earthly reward is possible or no punishment 
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to be feared ; where, indeed, the punishment 
if any is meted out to him who does the 
right, where wrong is triumphant, aggres- 
sive, successful, where, as in the case of 
Our Great Teacher’s temptation, all the 
glories of the world were offered Him if he 
would but forsake His mission, and follow 
evil. The appeal of The Spirit, of the In- 
dwelling Divine, on the other hand, is 
direct, unalterable, ever present; that “still, 
small voice” in the sanctuary of the soul 
speaks not the words of self or gain but 
righteousness; not “Shall I profit or lose?” 
but “Shall I do right?” Summed up, I 
think the moral fiber of the race has been 
weakened by the doctrine of reward and 
punishment; and it may not be out of place 
to mention the historical fact that in the 
message of the Prophets there was little or 
none of it or of the later crudities of 
Heaven and Hell; yet the Prophets have 
stood forth like beacon lights in the reli- 
gious life of the race and proclaimed truths 
which have but grown greater with age and 
time. 


50 GOD IN US 


THE LIGHT A VENERABLE 
THOUGHT 


Some thinkers have expressed surprise 
that a doctrine of such inherent force and 
vitality as the Inner Light should ever have 
come to be regarded as the exclusive prop- 
erty of one small sect; and one writer, in the 
Edinburgh Review in 1891, said that the 
attempt so to regard it was comparable to 
the effort to confine within a flower pot a 
thriving young oak. The fact is the doc- 
trine of immediate revelation, the Inner 
Light, the direct experience of the soul with 
The Divine, in some one or other of the 
forms it has assumed, is almost as old as the 
recorded religious experience of the race. 
The sages of India taught it centuries ago, 
though it went to unheard-of lengths there. 
Jesus himself said, “The Kingdom of 
Heaven is within you”; many of the Fathers 
of the early Church, as I have said, realized 
it fully. But in the practical, constructive 
work of religion, its statesmanship, as I may 
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call it, it has been left to Fox and his fol- 
lowers to give it the correct place, that is to 
say, the foremost, as being the foundation, 
the way, of All Truth. Its history is a most 
striking illustration of the old saying, “The 
stone which the builders refused is become 
the headstone of the corner” (Psalms cxiii. 
gz). 


FREE GOSPEL MINISTRY 


The Free Gospel Ministry, as the Quak- 
ers call it, is a necessary result of the doc- 
trine of the Inner Light. Indeed, it is part 
and parcel of it, bearing to it the relation of 
thought and word, of parent and child. We 
regard it as an integral portion of the re- 
ligious life of the race itself. Throughout 
the ages, from the earliest of the free gospel 
ministers—the Prophets—to this hour, has 
been seen the soul that would speak out its 
message, ready to suffer, to die if need be, 
to “bear witness to The Truth,” even as did 
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the greatest of the Prophets and Free Gos- 
pel Ministers Himself up to the hour of His 
crucifixion. At every step in the progress 
there have been those who have said him 
nay, who have stood aghast at the humble 
figure from the wilderness, clad it may be 
in the hair shirt of John or the leather 
breeches of Fox, often hungry and footsore, 
but bearing within him that fire that would 
not be quenched by persecution, indiffer- 
ence, apparent defeat, death itself. They 
who have sought to withstand the prophet 
have brought against him the wisdom of 
men, and all manner of physical or other 
authority; they have endeavored to close 
the book of Revelation, saying that ‘“whoso- 
ever addeth to or taketh from shall be 
condemned.” They have confronted the 
prophet with the thus-far-and-no-farther of 
the priests and scribes, chanting their litur- 
gies or repeating their creeds as the very 
words of The Divine. But, somehow, The 
Light in the soul of the prophet has been 
seen of men, his words have been heard, the 
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results of his labors have abided while even 
the names of the priests have been forgotten 
or, if remembered at all, only for the indi- 
rect reason that it was they who opposed 
the prophet; in just the same way did his- 
tory record the name of the youth whose 
sole title to fame was that he had burned 
one of the greatest works of art of ancient 
times, the temple of Diana at Ephesus.” 

Or again, we may see the prophetic dis- 
pensation in the heroic life and sublime 
death of the Greek philosopher Socrates, 
who declared that he was inspired thereto 
by his “damon” or spirit. 

Or let us recall that shining light of the 
Middle Ages, St. Francis of Assisi, who re- 
fused the order of the priesthood, affirming 
that he was taught of The Father, in much 
the same way as George Fox, the Quaker, 
used to preach, over four centuries later, 
that “God hath come to teach His people 
Himself.” 

Through them all, sons of kings or peas- 
ants, the Prophets of Israel, the Greek 
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thinker, the saints of the early Church, has 
run the same spirit, calling them to the Free 
Gospel Ministry even as it did Him who 
perished on the cross. So, the Quaker, fol- 
lowing humbly in the way pointed out by 
these souls, would open wide the doors to 
the ministry and close it not, even as Moses 
refused to hinder the freedom of prophecy 
in Israel, knowing not the day or hour that 
might see the birth of a mightier, more 
glorious revelation. Gathering, therefore, 
in the silence in his meetings, waiting 
humbly on the Most High, the Quaker sits 
to hear for himself voices not of this earth, 
or to attend to what each soul has to offer. 
Nor is this silence prescribed ; it is the wait- 
ing, the liberty to each soul to testify, even 
though he be not of the communion of Fox. 


THE SILENCE 


And that silence! Let the world-weary 
soul but sit under its spell and realize some 
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things till then unknown or unsuspected, 
and go away refreshed, yet knowing not 
how or why. Somehow, somewhere, has 
come a rest, an inward look, a glimpse of 
some inexplicable thing; emotions, or ques- 
’ tionings hushed or unheeded till that hour, 
perhaps a rebuke to some sin unknown of 
men, maybe a mightier, fiercer determina- 
tion to labor, to do that task which The 
Father has laid upon him, a stronger reso- 
lution to face the harshness of life and fate, 
possibly a calmer look forward into the 
face of Death itself and a realization of it 
as the final blessing. For two centuries now 
have the disciples of Fox tested the Living 
Silence and it is woven into our very fiber; 
and the welcome to the world to come and 
partake of it with us is as wide as humanity. 

Other religious bodies, without designing 
to follow the lead of Fox, have adopted a 
form of service closely approximating the 
Quakers’ Free Gospel Ministry. In the 
prayer meetings of the Methodists, Presby- 
terians and Baptists, highly valued by many 
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of their members, the keynote is free, spon- 
taneous service, as the spirit of each wor- 
shiper prompts him, whether it be speech, 
song or prayer. It is almost exactly the 
Quaker model, with the difference that the 
Friends hold that all worship should be of 
this free, spontaneous character; that any 
set form is—or tends to become—an ob- 
struction to spiritual freedom and to inter- 
vene between the soul and The Father. 
This, too, is the real basis of the Friendly 
objection to music as a part of worship, that 
it is always a portion of a set, prescribed 
form. There is also the feeling among 
them—and a more valid one, as I think— 
that the use of music encourages or pro- 
motes the expression of thoughts or senti- 
ments, as in hymns, which the singer does 
not understand, which he might reject in 
his normal moments. Early Friends sang in 
their meetings for worship when prompted 
thereto by a higher impulse, as they con- 
ceived it. It is also well to note that the 
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feeling against music in the home has prac- 
tically died out among the Quakers. 


FREEDOM IN ALL 


Spontaneity and freedom in Quaker 
practice are not, however, confined to the 
gatherings for worship; they are the rule in 
all gatherings whether for worship, busi- 
ness, discipline or instruction. All of them 
are preceded by a period of that precious 
silence, of liberty for testimony or worship, 
or else by a period set aside formally for it. 
There is no presiding officer when the meet- 
ing gets down to the purpose of its conven- 
ing. No votes are taken on any proposition 
whatsoever; no majority or minority is 
ascertained or recorded. The leader of the 
meeting, if he could be so styled, is the 
“clerk,” a discreet member, man or woman 
—and if two, then one from each sex— 
chosen for experience, fitness and tact, to 
take minutes and give direction to the busi- 
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ness of the meeting but in all other respects 
simple members. It is not unusual in such 
gatherings to hear sermons as impassioned 
as in meetings expressly for worship; in- 
deed, it is difficult in Quakerism to draw the 
line between the religious and secular or- 
ganization. Most Friends would say that 
no such demarcation existed, that all our 
gatherings were in Faith and Spirit, and 
the thought certainly expresses the Friendly 
ideal. Such “business” gatherings, the 
“monthly,” “quarterly” and “yearly” meet- 
ings, each subordinate to the next in the 
order given, pass upon the most difficult 
questions of property, are frequently stirred 
deeply as to matters of higher concern, yet 
never take a vote or record a division. If 
the clerk, from the discussion, deems the 
“weighty” portion of the assemblage near 
enough of one mind to be considered in 
practical “unity” upon the proposition be- 
fore it, it is deemed to be approved and is 
so recorded upon the minutes; otherwise 
it is passed to a “future time.” ® 
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SECT AND SCHISM 


Sect and schism in their very nature can- 
not be the best expression of Truth, though 
they often contain or embody some of it. 
They sometimes are mere negations, and 
always spring from the thought of Author- 
ity. Heathenism contained some truth, and 
bodies professing the Christian faith still 
adhere to errors handed down from a less 
enlightened age, as all authority must. But 
Truth itself lies ever beyond and ahead, not 
in the present, still less in the past, whilst 
its path of advancement is the Divine Light 
in the soul. This germ, this ever-upward 
impulse, abides in some form or degree in 
all men, no matter how far it may be oblit- 
erated by immemorial tradition, or held 
down by the dead hand of the past, with its 
creeds, sects and schisms. 


QUAKERISM NOT A SECT 


These sects and divisions, as I have said, 
follow the line of Authority. Each gathers 
a body of thought handed down from the 


60 GOD IN US 


past and from an era of lesser light; each 
insists that its thought is the very word of 
The Supreme; but it is the light from the 
past, not that which shines ahead leading 
us eternally onward. It follows then that 
the Divine intent would best be forwarded 
by the condition where this Light was 
freest, where it guided the lives of men most 
completely. Those who in all lands and all 
time have instinctively followed The Light 
and those upon whom has been visited the 
awful responsibility of teaching it to men 
are not possessed of ultimate truth as the 
sectaries claim for themselves nor are they 
justly to be called a “sect” because of their 
advocacy of this most catholic and universal 
of all truths, whether they bear the name of 
“Quakers” or any other. They are simply 
in the way of Truth; and the charge of sec- 
tarianism cannot lie against them any more 
than upon any other teachers of simple 
Truth. Quakerism, properly understood, 
is not a sect, though it has been one of the 
most censurable of our inconsistencies that 
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many of us have acted in a manner calcu- 
lated to make it so. God’s sun was not made 
for one man nor His light for one sect. 


AFFIRMANCE, NOT DENIAL 


The stress laid upon creed, sect and re- 
sulting schism being so strong and well- 
nigh universal in Christendom, it follows 
naturally that no question is more fre- 
quently addressed to Friends than that re- 
lating to their attitude toward the great 
distinguishing dogmas of oldtime Chris- 
tianity and the sects and schisms which are 
today’s expression of them. [I think one fact 
and one quotation will answer the inquiry: 

For our fact, I will recite the historic 
circumstance that Our Great Teacher was 
an affirmant and not a denier. His position, 
for the most part certainly, was the con- 
structive, not the destructive; and I believe 
the Society of Friends would humbly con- 
sider that they were following in His | Steps 
in refusing to occupy a position of mere 
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negation. The quotation is from the great 
scholar Leibnitz: 

WHATSOEVER AFFIRMS IS 
TRUE; WHATSOEVER DENIES IS 
FALSE. 

It is perhaps the most concise form in 
which the constructive position has ever 
been expressed in the history of Truth. It 
seems to me to need no explanation. As to 
the concrete position of Quakerism in The 
Church, I believe there would be general 
unity upon the proposition that 

THE CENTRAL FACT OF ALL 
TRUTH, THE DIVINE ILLUMINA- 
TION, IS OF SUCH AFFIRMANT, 
DYNAMIC FORCE, SO INFINITE, 
SO ALL-EMBRACING, THAT NO 
SCHISM IS OF MOMENT, THAT 
WITHIN ITS CATHOLIC AND UNI- 
VERSAL FOLD, SECT AND SCHISM 
ARE SWALLOWED UP AS THE 
ETERNAL COMPREHENDS ALL 
THIS LITTLENESS OF OUR HU- 
MANITY. 
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UNITY, NOT UNIFORMITY 


Consideration of sect and schism bring to 
mind forcefully the matters of UNITY and 
UNIFORMITY, so often confounded in 
religious discussions. The Christian obli- 
gation of the former, resting upon us in all 
good works, is now widely recognized, 
though unknown in its present degree at 
least within the memory of those still in 
later middle life. Today, at gatherings 
called to forward some good work, it is 
quite the expected thing to see at the front 
a Roman Catholic bishop, perhaps an emi- 
nent Episcopalian minister, Jewish rabbi or 
layman, mayhap some eminent Unitarian, 
in perfect accord and unity for the work of 
righteousness for which they are convened ; 
but it is quite distinct from any question of 
UNIFORMITY, either in sectarian pro- 
fession or practice. As to the latter, we may 
fall back upon what appears to be the 
Divine Order or intent as we see it in part, 
at least, in Nature. The natural order 
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means endless change, flux, growth; the 
universe has never been the same for two 
successive moments of its existence; Man 
himself is a different being with every 
breath. It follows, as I think, that no insti- 
tution, entity or culture, if vital, can remain 
unchanged as to any part of its being, least 
of all Religion, Truth, Man’s higher spir- 
itual life. 

The ideal of the “changeless Church” is 
barren and unhistoric, for that which alter- 
eth not groweth not and is dead. The 
Church had differences when it comprised 
but thirteen persons, for one of them was 
disloyal. A few years later Paul left evi- 
dences of the differences he had witnessed, 
saying particularly that he himself “with- 
stood Peter io the face for he was to be con- 
demned,” the same who is affectionately 
styled by our Romanist friends as “the first 
pope.” ° What is more noticeable, too, is 
that Paul’s view as to the mission of The 
Church prevailed over Peter’s as far as 
related to making it a message to the world 
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and not alone to those of Jewish affiliations. 
The Church in its earliest days was full of 
differences, remains so to this hour. Indeed, 
it is only by the constant presentation of 
newer light or differing views that we grow 
atallin Truth. Still more significant is the 
fact that The Eternal Wisdom has so con- 
stituted the human intellect that few per- 
sons see exactly alike even if they would, 
making differences inevitable and uniform- 
ity in the old-fashioned sense impossible.”® 


SHIFTING BASES OF FAITH 


But though the old idea of “faith” still 
abides; though it is enforced and main- 
tained by those creeds which the Faithful 
still recite in so many Christian temples, it 
requires but a slight look beneath the sur- 
face of all Christian communions—even 
those that boast of “never changing”—to 
perceive a mighty shifting of position. 
Men still in middle life have witnessed a 


66 GOD IN US 


more profound change of religious view 
than has ever been accomplished in the 
same length of time by peaceful means in 
the history of the race. In that period, the 
whole attitude of “orthodox” Protestantism 
has come to be one of almost complete in- 
difference to the vast array of quarrels as 
to mere church government which once 
threatened the Reformation with disaster 
and turned many European countries into 
camps of persecutors and victims. Wide 
recognition is now given to the historic fact 
that all three of the forms of religious ad- 
ministration were in use in the early church, 
that the apostles and their immediate de- 
scendants would never have thought of dif- 
fering as to whether The Church was ruled 
by “presbuteroi” or “elders,” by “episko- 
poi,” that is to say, “overseers” or “bish- 
ops,” or whether a congregation ruled itself. 
In other words, the later feuds and schisms 
as to “presbyterian” or “episcopal” or “con- 
gregational” or “independent” forms of 
church government had not been born, were 
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indeed undreamed of. In the same period, 
too, the old Biblical stories of the Garden, 
the Fall of Man, and the like have come to 
be regarded as the myths of the western 
Asiatic peoples and as such assigned to their 
proper place in religion without as much as 
a protest today from many of the most cul- 
tured and sincere “orthodox” Protestants. 
With them, too, has departed, as of neces- 
sity, and beyond hope of recall, much of the 
older theology based upon them, and any 
mention of “heresy” trials in this connection 
has become flatly absurd. The change has 
brought pain to many righteous souls in 
The Church; yet The Truth is worth all its 
costs, in this as in other domains; and, I 
have heard a remark attributed to an emi- 
nent minister of a most pronounced 
“orthodox” body that there was “nothing 
inconsistent in a member of his communion 
holding Unitarian views.” ™ 

Quakerism, too, has had to face the prob- 
lem of shifting bases; but the long habit of 
spiritual interpretation had gradually pre- 
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pared the body for the results of modern 
scholarship, beginning from a period nearly 
two centuries before the so-called “higher 
criticism” had been born.” Its attitude to 
old schisms is simplicity itself; it may be 
stated about as follows: 

THESE ARE OLD CONTROVER- 
SIES, SOME OF THEM THE CAUSE 
OF DISUNITY IN THE CHURCH 
FROM ITS EARLIEST YEARS, 
SOME OF WHICH WILL PROB- 
ABLY REMAIN UNDECIDED FOR 
CENTURIES TO COME. AS TO 
THEM, WE EXPRESS NO OPINION, 
DEMAND NO ASSENT TO THEM 
AS A TEST OF MEMBERSHIP. 
MANY OF US ARE FIRMLY 
“EVANGELICAL” OR “ORTHO- 
DOX,” MANY AS CERTAINLY “LIB- 
ERAL.” ** But the great, oershadowing 
truth of the Indwelling Divine, parent of 
All-Truth, we stand for, and by our stand 
we are willing to be judged in Time and 
Eternity. 
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Indeed, no one knows the sense of the 
Quaker body as to these age-long contro- 
versies. There is no method provided in 
our plan of government for its ascertain- 
ment, and what is more significant, no de- 
mand for such a searching. In short, 
Christian liberty as to controversy and 
schism is and has long been the rule in the 
Quaker household; for them, accordingly, | 
there has been little of the pain and travail 
experienced by our brethren of other bodies 
in the adjustments of the last two centuries. 

It would, however, be a mistake to as- 
sume that there is any iconoclastic fury of 
denial, any rushing in where angels fear to 
tread, in the attitude of the Quakers as to 
the thoughts and convincements of ancient 
or modern Christianity. That The Church 
in all ages has held a mighty message in its 
soul, albeit effectually hidden at times by 
selfishness, formalism and worldliness, is 
one of the truisms of its history, and we 
would be the last to deny it. Great tender- 
ness is felt among us for those who hold to 
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the old dogmas, more or less firmly. It is 
coming to be recognized that Truth is so 
all-pervasive, so universal a gift in some 
form or degree, that it is to be seen in a 
measure in nearly all the oldtime thoughts 
of The Church, and we may feel Christian 
charity and toleration for them while with- 
holding most completely anything that 
could be taken to mean assent, especially to 
those which are the exclusive property of 
the older and “unchanging” portions of 
The Church. Indeed, many of the thoughts 
of the early Church are susceptible of inter- 
pretations whose beauty and religious scope 
seem to have eluded their proponents en- 
tirely. Instead, of going too far, the “ortho- 
dox” commentators did not go far enough; 
with the exception of those extreme dogmas 
to which I have referred, every one of these 
oldtime thoughts is, in the spirit of Quaker- 
ism, a thing of nobler meaning than has 
ever been given to it by those hitherto 
deemed their exclusive champions. For 
instance: 


GREAT DOGMAS nt 


GREAT DOGMAS GREATER 
IN THE SPIRIT 

The Christ, Immanuel, “God in Us,” as 
in the Hebrew of old, the Only Begotten of 
the Father, is a thought that is part of the 
essence of Quakerism; 

The atonement, the coming of the chil- 
dren of The Eternal to be AT ONE with 
Him, is a thought peculiarly welcome to 
the disciples of Fox; not the thought that 
the precious blood spent on the Cross could 
redeem any man except as he realized its 
Divine ideal, “ate of His flesh and drank of 
His Blood” in the spiritual sense, as He 
said during His last supper; 

“The Blood of the Lamb” is believed to 
be explained in Genesis ix. 4, seeming to be 
used synonymously with “Life.” ‘The sense 
would accordingly be “The Life of the 
Lamb”; or to quote another text: “The 
LIFE of Jesus Christ saveth from sin.” 
Few unprejudiced persons, I feel, would 
deny the greater force, truthfulness and 
beauty of the interpretation. 
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“Revelation,” “Inspiration,” “Baptism,” 
all of the terms used generally in The 
Church, in short, as they would be inter- 
preted in The Spirit, have a higher mean- 
ing than would have been possible in the 
literalism of their friends, living or dead. 
Indeed, it would seem as if the old Church 
had been the custodian of truths whose 
might and sublimity it had not suspected, 
which it had failed to interpret according 
to their divinest possibilities, which it had 
not succeeded in rescuing from the husks 
of literalism in which they had been 
shrouded for ages. 

But the sects and schisms of the past must 
fade; the historical development of The 
Church, the remorseless tests of Time and 
Growth, will leave them behind, abandoned 
and forgotten, as effectually as they have 
rendered obsolete the question, for example, 
which in the early centuries divided Chris- 
tendom into hostile camps, whether the 
Holy Ghost proceded from The Father 
alone or from The Father and The Son and 
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whether, in symbolism of it, one or two fin- 
gers should be raised in giving the blessing. 
Though still dividing the Greek and 
Roman Catholic bodies, this once great 
schism is dead in the Western world, dead 
as the oldtime churchman who is reported 
to have said: 

“Rather should The Church perish than 
that the blessing should be made with one 
uplifted finger instead of two!” 

Ended, too, and simply forgotten shall 
some day be the present-day controversies, 
swallowed up in the mightier life of The 
Spiritual Onward March of the Race, and 
The Church become, as it was designed to 
be, a purely spiritual force leading man 
onward toward his divine goal. 


QUAKER MESSAGE 
TO ALL MEN 


The Spirit, the soul of religion, the silent 
worship, the utter charm of the quiet, may 
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be and become the heritage of all men, the 
abiding place of every searcher for Truth 
and Light. Here is no clang of creed, no 
array of brother against brother, no insist- 
ence upon an impossible uniformity. Here 
alone can all men indeed be brethren as was 
said by Our Great Teacher. 

“Touch hands, join hearts where joinder 
is alone possible” is the message of Quaker- 
ism; and the appeal is as wide as humanity 
itself. Brethren of Mankind, have your 
dogmas, your ceremonies, your set services 
as you will; but let there be a period of 
soul-searching silence where all may be 
still, yet giving liberty to the simplest soul 
to testify: such is the way suggested by the 
Free Gospel Ministry of Quakerism; and 
The Eternal will bring the fruitage. 

So, then, with form and ceremony not 
abandoned but for the moment laid aside; 
with dogma for the time unthought of but 
not denied, with the soul face to face with 
The Eternal as in the silence, Quakerism 
makes to the world its offer of a common 
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ground whereon all men may meet, in a 
communion which none may justly ques- 
tion, a harmony of soul none may deny. It 
is in that precious silence that the ATMOS- 
PHERE of Quakerism is manifest, free of 
all strife of man or creed, that mysterious 
air wherein all else may be unheard and 
forgotten but that “still, small voice,” 
speaking direct to the soul itself, its Pente- 
costal message given to and understood of 
all men, Jew and Gentile, Roman, Protes- 
tant or Liberal, heathen or Christian. In it 
all may join; and he who will not, dares not 
or else fears its higher challenge or its mes- 
sage. In that living silence the sin not 
known of man may confront us as in no 
other place and lead to a soul-repentance, 
to a fiercer resolve for righteousness; in the 
moments of silence and peace can man best 
realize the message, the call leading for- 
ever higher. 

This, then, is the offer of Quakerism of - 
peace and unity to a divided, hate-torn 
world; and along some such path alone can 
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our humanity proceed toward the unity 
longed for by every righteous soul, a one- 
ness which shall indeed realize the ideal of 
Our Great Teacher that “all men are 
brethren.” 


QUAKERISM’S HOPE FOR 
THE RACE 


Taken all in all, then, I feel that the work 
of Quakerism and its hope for the race may 
be said to be: 

To effect a permanent reconciliation be- 
tween faith and culture whilst opening 
wide the door to the highest of both; 

To afford the only feasible way of reli- 
gious reconciliation and unity; 

To bring selfishness in religion to the at- 
tainable minimum; 

To place dogma and form so they shall 
not hinder the higher life of the race; 

To reduce to their simplest terms all 
questions of church government and pro- 
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cedure which once threatened the very life 
of Christianity itself; and over and above, 
including all other aims and ideals; 

To lead to a consensus of Revelation, to 
the highest spiritual voice of the race, to the 
strongest array of righteousness attainable 
by our humanity; Amen. 





APPENDIX 
Note 1, page 35 


The origin of these ancient conceptions is, 
for the moment, of less interest than their 
amazing vitality and persistence. This is 
largely due to the habit of litera] interpreta- 
tion of the sacred writings of the Hebrew peo- 
ple, which we owe in great part to the Prot- 
estant movement of the sixteenth century, at 
once the cause of its feuds and schisms and the 
influence which brought the Reformation itself 
to the verge of ruin. Dr. Spalding, Romanist 
bishop of Peoria, in his Review and Refutation 
of D’Aubigne’s History of the Reformation 
(page 179), says that in 1527 Luther had 
noted no less than eight interpretations among 
Protestant writers of the words: ‘“This is my 
body.” ‘Thirty years later, there were eighty- 
five, and Dr. Spalding quotes two eminent au- 
thorities who affirmed that the number had 
later risen to two hundred! ‘Let him kiss me 
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with the kisses of his mouth, for thy love is 
better than wine,” says the unknown author in 
the opening lines of that mysterious love-poem 
known as “The Song of Songs which is of 
Solomon”; yet the commentators of later days 
declared in lines at the top of the page and in 
the chapter headings as we now have the Bible, 
that they meant, “The Church’s Love to 
Christ.” In Second Chronicles, vii. 15, we 
read that upon the building of the temple, the 
Lord made to Solomon the promise, “My eyes 
shall be open and my ears attentive to the 
prayers of him that shall pray in this place’’; 
and I have seen the words graven on the front 
of St. James Church, lower New York, twenty- 
eight centuries later! 


Note 2, page 39 


For the sake of Christian charity and of his- 
torical accuracy, it should be said at the begin- 
ning that the modern or secondary interpreta- 
tion of the term “myth” as meaning ‘“‘false- 
hood” is far from its original significance and 
that the early meaning is the one employed in 
these pages. In its Greek original, it meant 
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“word,” “speech,” “story” or legend. It was 
a tale handed down from primitive times, in 
form historical but in reality involving early 
religious views as respecting the origins of 
things, the rise of institutions, the history of 
races, communities and the like. It involves no 
thought of falsehood but only simple unreflect- 
ing faith. (G. P. Fisher, Supernatural Origin 
of Christianity, Chap. VI.) 

The myth, in fact, is a stage in culture. It 
marked Man’s early attempts at the genesis of 
Truth, at affrmance, at creation, as it might 
be called. The error as to the myth is not in 
its origin, which was an early dynamic impulse 
working for higher things, but in those who in 
later days seek to perpetuate the myth as teach- 
ing, after higher truths have been revealed, en- 
deavoring to bind The Present to The Past. 

Note 3, page 41 

“T have acquired a certitude . . . and that 
by purely scientific methods ... that the 
originators of Religion were the precursors of 
science, possessed by intuition of the Truth”: 
Prof. Charles Henry of the Sorbonne. Paris 
special, New York Times, August 27, 1925. 
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Note 4, page 43 

Perhaps as striking an instance is also to be 
seen in the New York Sun of December 26, 
1916. ‘There is reproduced a picture sent from 
Europe, portraying a scene in the World War 
along the Italian border. It depicts a giant 
piece of artillery ready to be fired at the 
“enemy.’”’ Beside the gun, along with the sol- 
diery to serve it, stands a Christian minister in 
his religious garb, “‘blessing” the instrument of 
destruction and death, praying, doubtless, to 
the ‘‘God of Battles” that He might cause the 
projectile to slay or maim as many men beyond 
as possible. 


Note 5, page 47 


It seems to me that no other definition of 
Truth in its broadest aspect can be found avail- 
able or workable. By some thinkers and teach- 
ers, “Truth” is considered as being synony- 
mous with ‘‘Revelation,” using the latter term 
in its narrow or restricted sense as meaning 
some particular communication. In other 
words, it signifies to them, among other things, 
that at some stated period in human history, 
many centuries after Man appeared on the 
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planet, and ages after the Onward March of 
Truth had begun, the Absolute was handed 
down, unalterable, complete, incontestable, be- 
yond even human questionings, as the Divine 
must be. Yet a moment’s reflection must con- 
vince the most credulous that, even if the Truth 
had been so communicated, it would of neces- 
sity change with the character of the agents to 
whom it had been entrusted, the degree of their 
spiritual insight or feeling, with the unavoida- 
ble modifications in written or spoken speech, 
the countless errors that must occur in trans- 
mission and all other manner of human circum- 
stance, so that after a time no one would 
know what the original “revelation” had been. 
For example, St. Jerome’s translation of the 
Scriptures in the late fourth century, commonly 
styled the Vulgate, had been so changed in a 
few centuries that no one knew just what the 
saint had done, and Pope Leo XIII named a 
commission shortly before his death to make a 
thoroughgoing and finally “authoritative” ren- 
dition. And again: 

The thought that Truth is ‘‘unchangeable, 
eternal, absolute” is asserted by our brethren 
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of Rome when claiming infallibility and the 
sole custody of revelation for their branch of 
The Church Catholic; but the assertion and 
claim involve serious misconception of the very 
nature of Revelation and Truth. The Divine 
verities are “unchangeable, eternal, absolute”; 
but Man can never know them, for they belong 
to The Eternal Himself. Human Truth is the 
gradual approximation to this Divine perfec- 
tion, nearer today than yesterday, nearer to- 
morrow than today; and the claim to its pos- 
session by any power or authority on earth 
whatsoever, church, priest, council, needs only 
to be stated to be found wanting. 

Indeed, the world of religious thought would 
be better if the very word and thought of “‘au- 
thority” were abandoned and in its place were 
substituted “guidance.” The precious lessons 
of the past, the solemn warnings of history, 
secular and sacred, the sufferings and examples 
of the saints and heroes of old, the moral prin- 
ciples and attainments of past ages, have a 
value which only blasphemy, vanity or igno- 
rance can dispute. To deny ourselves the aid 
and leading of the past is not attempted or 
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dreamed of by the most rash or “progressive” 
soul in the practical world. No man would 
attempt to build a locomotive or design a 
gigantic bridge or ship “‘unhampered,” ‘“unre- 
strained” by the results of the mechanical ex- 
perience of his predecessors. No less foolish 
is he who would refuse or seek to belittle un- 
duly the results and warnings of the labors, 
toil and sufferings of his fellows in the domain 
of The Spirit, as a signpost along the road of 
human progress. But the binding force for us 
of the thoughts of old lies not in their origin 
or authority, however hallowed, nor in their 
age, however venerable. It inheres in them- 
selves and is only binding upon us so long as 
they can demonstrate their current value. No 
thought of this age has ever displaced those 
precious truths: ‘Righteousness exalteth a 
nation’; “Seek ye first the Kingdom of God 
and His righteousness’ or “Blessed are the 
pure in heart’’; but sacred, as they are, doubly 
hallowed by venerable age and inherent vital- 
ity, they are not binding upon the souls of men 
for one moment after some higher, truer, 
nobler thought shall have been added to or 
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grown out of them. Still less obligation have 
we as to other thoughts of the past, enjoining 
mere customs or formalities, the reason of 
which may have passed with the age or the cir- 
cumstances which gave them birth. Examples 
may be found in the old Hebraic rules and laws, 
dietetic or hygienic, or in many sayings of the 
early or medieval Church, some of which have 
been utterly forgotten or simply left behind by 
the intellectual drift of the ages. Few would 
now go to the priest to ask him to “exorcise”’ or 
drive evil spirits out of his body or acknowl- 
edge any binding force in the injunction as to 
circumcision so unmistakably set forth in the 
book ascribed to Peter. 

For these and other reasons, I say again 
that authority” must give way to the thought 
of “guidance” and that even it carries obliga- 
tion only in the measure that it accords with 
The Spirit of Eternal Progress and Leading of 
The Race. There is no such thing as “author- 
ity,” meaning a never-ending right of the past 
to rule the future or for today to dictate to 
tomorrow. Not The Man or The Book, not 
Infallibility nor the ““Thus Saith The Lord” of 
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The Scriptures shall do it; but “‘guidance,” the 
precious thoughts and words of the past, 
directed now as then by the Eternal Indwelling 
Divine, shall aid the race forever. TRUTH 
LIES EVER AHEAD. 

“Fixity in one’s creed is possible only to a 
closed mind. It may offer security but at the 
cost of movement. It holds at anchor the craft 
which was meant to sail. To The Church of 
the Spirit, religious faith is not a harbor but a 
venture; not a cable mooring life to the shore 
but the canvas spread to catch the winds of 
God.” 

From The Church of the Spirit, by Francis 
G. Peabody. 


Note 6, page 51 


For a scholarly treatment of the subject, see 
Catholic Encyclopedia, article “Immanence.”’ 
It gives a history of the doctrine as far as re- 
lates to The Church and some statement of its 
many dangers. ‘Master Joe Tompkins” in 
Sir Walter Scott’s Woodstock might also be 
deemed much in point. The “Spirit” is invoked 
by Christian Science, by sects in British India, 
by Theosophists and others, not to overlook 
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Spiritualists in our own land and time. In 
popular speech and thought, the “moving of 
the Spirit”? embodies both truth and error as 
to the great Friendly tenet. Many have con- 
sidered it meant only the particular part or 
portion of the Divine Illumination which a 
single soul might possess. The thought of per- 
sonal or individual illumination cannot be de- 
nied or disavowed, since some great truths have 
been revealed to ONE soul alone of all men; 
but as I -have said, the doctrine of the Inner 
Light cannot be considered apart from wider, 
sublimer meaning. The antagonists of Quaker- 
ism have sought to represent The Light only in 
its lesser meaning, altogether ignoring its ven- 
erable age, its leading of the race, its mightier 
significance. Doubtless the simpler souls in 
Quakerism’s own household have contributed 
to the misunderstanding and the lesser inter- 
pretation, and stranger yet, some persons 
claiming the name of “Friends” have denied it 
entirely. 


Note 7, page 53 


Introduction to Sabatier’s Life of St. Francis 
of Assisi; Deuteronomy xii. 1-5, xviii. 21-22; 
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Dr. Lyman Abbott’s Life and Letters of Paul 
the Apostle, pp. 184-5. 


Note 8, page 58 


Despite the wide freedom in Quakerism, it is 
not to be supposed for an instant that its plan 
of government lacks authority of a genuine sort 
or that it does not possess conserving and re- 
straining influences of high efficiency, without 
which no body, civil or religious, could live at 
all and present its testimony effectively to the 
world. Within their own fold and for the out- 
ward ordering of themselves, several causes 
have contributed to make the Quakers at once 
the freest and the best governed of all bodies 
of which I have knowledge. Foremost among 
them is the rule of the Unity, by which is meant 
that Friends usually act on the practically 
unanimous consent of the elder and more ex- 
perienced portion of the meeting. Though in 
-outward seeming a democracy, the Society of 
Friends is a religious republic or oligarchy, 
ruled in ideal at least by those who are fitted 
to the privilege. That balefully misused word 
“democracy” means, among the Quakers, that 
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every soul shall have the rights that the Su- 
preme has given it, but that it must earn its 
privileges by experience, character and capacity. 
For the followers of Fox there is little of that 
conception of “democracy” as meaning a system 
wherein ignorance shall have equal voice—and 
more weight, as being in greater bulk—than 
experience, wisdom, service. It is accordingly 
the custom to defer to the experienced portion 
of the meeting even in the face of a numerical 
majority, could it be determined or ascertained. 
I say “‘ascertained” for the reason that a vote 
is never taken in any body of Friends upon any 
proposition whatever. All things are deter- 
mined in the “unity of the meeting.” It may be 
defined about as follows: 

PRINCIPLES AND TESTIMONIES, AS 
WELL AS RULES OF PROCEDURE 
WHICH HAVE BY YEARS OF PRACTICE 
DEMONSTRATED THEIR USEFUL- 
NESS SHOULD RARELY BE CHANGED. 
IF ALTERED AT ALL, IT SHOULD BE 
DONE ONLY AFTER THE MOST MaA- 
TURE DELIBERATION AND ONLY 
UPON A PRACTICALLY UNANIMOUS 
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CONSENT OF THE “WEIGHTY” — 
THAT IS TO SAY, THE AGED, EXPERI- 
ENCED, DISCREET— MEMBERS OF 
THE BODY. 

Needless to say, the Rule of the Unity has 
produced much dissatisfaction among the 
younger and less attentive portion of the 
Quaker family; yet I believe there are few who 
would consent to its abrogation. Many, in- 
deed, who are most strenuous in their opposi- 
tion to it in youth are among its most sincere 
adherents with the passage of a few years over 
their own heads. That it has contributed pow- 
erfully to preserve the most valued principles 
and most significant customs of the body I be- 
lieve is generally admitted. The Quakers have 
been called “the most protesting of Protestants, 
the most dissident of dissenters’; their influ- 
ence in presenting to the world the lessons and 
warnings of the past is as notorious as their 
bringing to pass within their own fold of a 
practically perfect union between liberty and 
authority in government; both results, as I feel, 
are to be credited most to the Rule of The 
Unity. 
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Letter from author to Friends’ Intelligencer, 
Third Mo., 4, 1911. 

It is no new thought that one hundred men 
must know more than ninety-nine and that they 
shall accordingly rule in Church and State; or 
even if they be not wiser, more capable, that 
they shall rule anyhow, though that unworthy 
ninety and nine be men of weight and substance, 
the others ignorant and inexperienced. It is, in 
short, the basis of much of which we hear under 
the name of “democracy”; the wider open the 
door to ignorance, the wiser will be the decision 
of those assembled. The idea is even invading 
our own Society, as witness a thought attrib- 
uted to a well-known member in the report of 
Germantown Young Friends Association for 
the meeting of Second Month rst: 

“It is better for a meeting to be run poorly 
by a majority than to be dictated to by a few.” 

By the logic here presented, Chinese culture, 
being most numerously professed, is doubtless 
most entitled to respect in all the earth; by an 
almost unavoidable conclusion, addition must 
be the touchstone of Truth, the plus sign the 
title to veneration; and blessed be that ONE 
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who, in a society or issue evenly divided, throw- 
eth his bulk to one side or the other and deter- 
mineth the eternal verities! 

The thought seems to me to strike at the 
root of much that is and has been best in his- 
toric Quakerism. True, the very name of his- 
tory is anathema to the moderns. Enthroned 
and glorified certainly—I had almost said 
“‘cocksureness’—I know looks only forward, 
needs not the lessons stored up so richly in the 
past. Each person, in their view, I dare say, 
must test life and its principles afresh. —To some 
of the moderns, I hear, even the conventions 
embodied in the Ten Commandments are ‘‘ob- 
solete,” “‘out of date” or whatever the reigning 
adjective be. So, with all humility, I range 
myself among the diminishing company who 
still hold that the present has its roots and 
meaning in the past, who are convinced that 
long-established principles or rules should be 
changed, if at all, only upon the substantial 
unity of the experienced and cultured portion 
of the body politic or religious. 

“TDictation” is one of the phrases that comes 
to the lips of the defeated or discountenanced. 
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There was in the past, I know, considerable of 
it among us. ‘But I think the arbitrary spirit 
of the old days is pretty well gone. It is one 
of the things I am readiest to part with. But 
it is a far cry from the rule of the experienced 
few to the tyranny of the ignorant many, to the 
anarchy and disruption, in Church and State, 
toward which, despite the easy-chair optimists, 
we are now tending. 

(Signed) DANIEL GIBBONS 


Note 9, page 64 


Galatians ii. I1. 


Note 10, page 65 


In the matter of abstract beliefs, it is inter- 
esting to note more clearly the circumstances 
surrounding the fact that no body claiming the 
name of “Friends” has ever denied any of the 
great evangelical dogmas. In this respect, it 
anticipated the present attitude of many of the 
so-called “orthodox” organizations, though 
with the difference that the Quaker’s position 
was more avowed while the others preferred 
to retain the old formulas long after their 
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sanction and binding force had ceased for many 
of their own most devout members. In short, 
they have come to practice our rule of liberty 
without avowing it, while with us it had been 
an age-long custom. As I have said, too, the 
matter of mere church government is now gen- 
erally relegated to its proper and entirely sub- 
ordinate place. All three of the chief forms of 
ecclesiastical order were in use in the early 
Church, and no early writer of whom I have 
any knowledge—certainly none of the Evangel- 
ists—raised the question whether Episcopacy, 
Presbyterianism or the Congregational form 
was of more or less sanctity or obligation. 
(Dr. Lyman Abbott, Life and Letters of Paul, 
the Apostle, Chap. IV.) The Greek word in 
the New Testament which has been translated 
“ordination” meant simply a “show of hands,” 
proving that the Greek congregations at least 
elected their “‘episkopoi,” that is, “overseers” 
or “‘bishops,” by popular vote. To the immedi- 
ate descendants of the followers of Our Great 
Teacher, therefore, a controversy on the sub- 
ject would have seemed absurd in the highest 
degree, and it is safe to say they would have 
found no words too harsh for those who, in 
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later ages, shed Christian blood over a matter 
to which the early Christians had given no 
thought. So with Quakerism, following, as we 
believe, the example and practice of the early 
Church, religious government has been reduced 
to its most simple terms, whilst dogmas or 
creeds are relegated to their proper place as 
testimony only, held subject to higher or 
greater light. The early Friends, in keeping 
with the feeling of their age, were ‘“‘orthodox”’ 
or “evangelical” almost toa man. Not yet had 
scientific or comparative study of the sources of 
truth been born, not yet had their treasures 
been yielded up by history, philology, anti- 
quarian studies, or by the dust heaps which 
were once great cities in Asia Minor or Pales- 
tine. Yet even in their early days there were 
in the Quaker household some who perceived 
that the doctrine of direct spiritual enlighten- 
ment had wider and more sublime reaches than 
had been suspected by the humble prophet Fox 
in his restatement of it. They saw, too, that 
many things in Holy Writ could not be accepted 
as history or guidance but were more properly 
to be assigned to allegory or warning. From 
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that day to the present, the Quaker progress 
has been gradual toward a conception in ac- 
cord with the highest learning, yet retaining all 
the freshness and beauty of Faith and Spirit. 
Yet to this hour, as I have said, no body claim- 
ing the name of ‘“‘Friends” has ever disavowed 
the oldtime dogmas. Here there is liberty, as 
there must be in any religious body not iron- 
bound to the past, yet which desires to main- 
tain an organization and not evaporate off into 
endless sects, differences and schisms over 
trifles as has been the fate of so many to whom 
the form of the written word in The Book was 
of more moment than meaning, spirit, history 
or setting. One small sect in eastern Penn- 
sylvania divided because the majority insisted 
on having a sort of raised platform or dais in 
one part of the house of worship, a few inches 
higher than the general level of the floor. The 
elders of another sect in the same community 
debated for three hours one Sunday upon the 
length of the bonnet strings of the sisters of the 
congregation; and once a neighbor, seeking to 
illustrate the difference between our respective 
households of faith, said to me, doubtless as a 


98 APPENDIX 


clincher: ‘Well, you see, you wear a mous- 
tache and I a beard.” 


Note 11, page 67 


An interesting sidelight is thrown upon the 
question of “heresy” by the etymology of the 
word. It is really no more alarming than its 
meaning in the Greek of New Testament days 
and earlier, “taking,” “choosing” or ‘‘choice.”’ 
It would seem as if the Fathers of the early 
Church thought there must be such an intimate 
relationship between “‘heresy” and ‘“‘choice”— 
that is to say, freedom of opinion—that they 
gave them the same name. It would appear to 
imply a fear on their part that if a man were 
left to his own devices, he would necessarily 
‘‘take” something else than the sort of Chris- 
tianity which they preached. The naiveté, the 
unconscious revelation of conscious weakness, 
is quite suggestive to those who, at this day, 
would deprive man of his God-given heritage 
of private judgment, and his right to apply it 
to all things whatsoever, even to ‘‘faith,” using 
the word in its ancient and restricted sense as 
meaning the compulsion upon the soul to accept 
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blindly the authority of a past and less enlight- 
ened age. 

TRUTH IS IN THE FUTURE, NOT 
IN THE PAST; THAT PAST SHALL 
GUIDE, NOT MASTER US, SHALL 
SERVE, NOT RULE US. 


Note 12, page 68 


George Keith, a prominent and able member 
of the society, a classical scholar of high rank, 
coming to the colonies, found that Friends had 
fallen into the way (1689) of interpreting 
some of the great evangelical dogmas as ‘“‘alle- 
gories,” according to the phrase of Keith, but 
in all probability according to their inner or 
higher meaning and spiritual sense. He organ- 
ized an attack upon his fellow religionists, re- 
turned to the Episcopalian fold from which he 
came and “took orders” therein. The episode 
has value as showing the validity and efficacy of 
the doctrine of the Inner Light and its anticipa- 
tion by nearly two centuries of the results of 
modern critical investigation and interpretation 
of The Scriptures. Faith, as usual, had led and 
culture followed humbly after. (See Bishop 
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Burnett’s History of My Own Times, Vol. III, 
P- 344.) 
Note 13, page 68 

I dislike the word “liberal,” yet its use at 
times is unavoidable. Nothing can exceed the 
illiberality of many persons who claim the des- 
ignation; for words may “fall among thieves” 
as well as men! 
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